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of any objective standard, and that amounted to a nega-
tion of morality. Between the two, the civilised world
was thrown into a moral confusion.

At the same time, the practice of parliamentary'de-
mocracy and laisser-faire economics reduced the indivi-
dual to a helpless position. The cumulative effect of
moral confusion and social atomisation destroyed man's
faith in himself. The collectivist ridicule of the idea of
individual freedom corresponded with the experience of
the bulk of the community. Having lost faith in him-
self, the individual welcomed the hope, offered by collec-
tivist social philosophy, of finding security in the power
of the masses. The human factor disappeared from poli-
tics. To sway the masses by appealing to base instincts
and evil passions came to be the essence of political prac-
tice.

It is clear that moral philosophy itself must be
placed on a sound basis before it can have a wholesome
influence on social doctrines and political practice. The
crucial question, therefore, is: What is the foundation
of ethics? Can man be moral by himself? Until now,
the prevailing opinion has been that man can behave
morally only under compulsion, either supernatural or
social. This view about the source of morality nullified
the time-honoured belief that man is a moral entity; but
that belief must be resurrected, and freed from its origi-
nal limitation, if a really revolutionary social philosophy
is to prescribe a rational political theory and a moral
political practice.

A great advance in this direction was made during